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Book Reviews
Lodge, respectively) plus one or more additional images
that call to mind a memorable event that occurred during
the period in question. This system is employed through
the year 1914, after which Silver Horn divides the sheets
inconsistently into quarters, fifths, or halves. Through a
close analysis of changes in page design, media, and artistic style, Greene argues convincingly that the consistent
series of drawings for the first 49 pages of the book were
made in the winter of 1905-6, copied from an existing calendar, and that drawings for the subsequent years to 1929
were entered periodically, in the year or years shortly
after the season represented.
Greene’s interpretation of each glyph or representation
draws on a variety of sources including historic records,
published scholarship (particularly James Mooney’s
seminal study on Kiowa calendars), personal interviews
past and present, and the relationship to other calendar
records—notably Silver Horn’s calendar in the National
Anthropological Archives. Greene’s numerous references
to other Kiowa calendars verify her readings of specific
images while defining the relationship of the SNOMOH
calendar to these other examples. In addition to such useful references and comparisons, Greene’s interpretation
and analysis gradually reveals a Kiowa world in change,
evident by references to the decline and near elimination of buffalo, reoccurring epidemics, reservation life,
the arrival of the first train, land allotments and grazing
income, Ghost Dances, the image of a biplane, Kiowa
delegations sent to Washington, DC, and honors granted
to the Kiowa men who served in World War I. Greene’s
careful scholarship and subtle integration of numerous
and different types of sources give a clear and resounding
voice to a document made for use within an oral culture.
While some images are sufficiently simple or so
frequently repeated that extended commentary is unnecessary, there are several instances where Greene’s
commentary exceeds the space provided on the single
recto and spills over onto the subsequent verso, which
disturbs the book’s format and results in what amounts
to blank double-page spreads. Given the richness and
texture of Greene’s analysis, it might have been better to
have organized the book around a more flexible format,
one that would readily allow for extended text, additional
comparative imagery, and expanded notes. Such matters,
however, are minor quibbles in a well-written, insightful,
and attractive volume.
One Hundred Summers brings to light a striking document by one of the most important calendar keepers among
the Kiowas and is a welcome addition to a growing number
of publications and on-line projects that provide complete
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photographic records and analyses of books of Plains Indian ledger drawings. It is a significant scholarly contribution to Native American studies and will stimulate further
analysis and study of Kiowa calendars and related works.
Phillip Earenfight, Director, The Trout Gallery, and De
partment of Art and Art History, Dickinson College.
Spirited Encounters: American Indians Protest Museum Policies and Practices. By Karen Coody Cooper.
Lanham, MD: AltaMira Press, 2008. xvi + 206 pp. Photographs, references, index. $85.00 cloth, $30.95 paper.
In recent years a number of related academic fields
have explored the connections between museums and Indigenous peoples. The growth in published monographs
and edited volumes has in part been spurred on by the
2004 opening of the National Museum of the American
Indian in Washington, DC. This monograph raises significant questions and reveals numerous debates surrounding
such issues as ownership and access to museum collections and archives; the repatriation of human remains,
funerary items, and cultural patrimony; Native American
traditional and modern art and art museums; the need for
consultation and collaboration with Indigenous peoples
and communities; and the importance of sacred sites.
The study’s title is derived from the titles of two
protested museum exhibits: The Spirit Sings: Artistic
Traditions of Canada’s First Peoples, organized by the
Glenbow Museum in Calgary, Alberta, and discussed in
chapter 1; and First Encounters, designed by the Florida
Museum of Natural History as a traveling exhibit celebrating the Columbus Quincentenary, and outlined in
chapter 7. The author explains “[t]he term ‘spirited encounters’ captures the energetic battles waged by indigenous protestors [sic] who have been determined to force
museums to recognize and redress long-held institutional
biases regarding Native life and history.”
The strength of the monograph lies in the theoretical
approach the author threads throughout the four parts
titled “Protesting Exhibitions,” “The Long Road to Repatriation,” “Whose Heroes and Holidays,” and “Claiming
Our Own Places.” Cooper develops the concept of protest
and adds to it the term “protestor,” explaining, “I spell
protestor with an ‘o,’ staking a claim to whatever added
authority and power the ‘o,’ as seen in curator, senator,
or administrator, might provide.” For Cooper, protest has
been a political action, thus affecting and shaping the
policies of museums.
While its subtitle reads American Indians Protest
Museum Policies and Practices, this study encompasses
© 2010 Center for Great Plains Studies, University of Nebraska–Lincoln
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much more than museum-related protests. For example, in
chapter 8 Cooper offers a history lesson on the myth of the
first Thanksgiving and a discussion of the complex nature
of living history museums. In chapter 9 she describes the
long evolution from Custer Battlefield National Monument to the Little Bighorn Battlefield National Monument
as filled with various AIM protests in the 1970s and 1980s
until 1991 when Congress passed legislation granting a
name change and a separate monument to honor American Indian men, women, and children who fought and
died in the battle. Chapter 10 offers an examination of
sacred cultural sites like Blue Lake, Devils Tower, and
Bear Butte.
Appropriately, the study concludes by detailing three
Native museum-like facilities, a term used by Cooper to
describe the hybrid nature of these community museums.
The Makah Cultural and Research Center, the Ak-Chin
Him Dak Ecomuseum, and the Mashantucket Pequot Museum and Research Center are discussed briefly and for
Cooper are a testament to the collective actions by protestors Native and non-Native who have created a space for
such hybrids to exist. Majel Boxer, Department of South
west Studies, Fort Lewis College, Durango, Colorado.
Protection of First Nations Cultural Heritage: Laws,
Policy, and Reform. Edited by Catherine Bell and Robert
K. Paterson. Vancouver: UBC Press, 2009. xx + 441 pp.
Notes, appendix, index. $98.00 cloth, $34.95 paper.
Editors Catherine Bell and Robert Paterson, along
with fifteen contributors, have produced a leading-edge
work on the complex topic of First Nations cultural heritage and the law in Canada. A companion volume to First
Nations Cultural Heritage and Law: Case Studies, Voices,
and Perspectives (2008), it is part of the “Law and Society
Series” that promotes interdisciplinary approaches to the
study of law and society. Underlying both volumes is the
premise that material and intangible cultural heritage are
inseparable and fundamental to Indigenous human rights
and the continuity and revival of the collective identities
of First Nations.
At the heart of the discussions in this book are the
challenges faced by First Nations to protect, repatriate,
and control their cultural heritage in accordance with
their Indigenous laws and protocols within Canada’s present legal regime. The Canadian experience is examined
within the contexts of Canadian, U.S., international, and
“customary” law. Because Canadian law and policy with
respect to repatriation, trade in material culture, and the
disposition of human remains and burial goods have been
© 2010 Center for Great Plains Studies, University of Nebraska–Lincoln

Great Plains Research Vol. 20 No. 1, 2010
greatly influenced by U.S. law reform, the American experience is referred to throughout. Of particular interest
to museum professionals are Catherine Bell’s examination of domestic repatriation and Canadian law reform
and James Nafzinger’s critical review of the implementation of the Native American Graves Protection and
Repatriation Act (NAGPRA) in the United States.
In the introduction, the editors summarize their collaborative interdisciplinary methodology, an instructive
research model for anyone undertaking projects in partnership with First Nations communities. Six First Nations
research partners from British Columbia and Alberta are
formally acknowledged. The subject matter is organized
into four parts consisting of three essays apiece on the
issues of repatriation and the international movement of
First Nations cultural heritage, the protection of heritage
sites and ancestral remains, intangible heritage, and Human Rights and First Nations law. In addition to extensive
literature reviews, the authors examine case studies,
developments in domestic common law and international
law, and evolving ethical principles and policies in anthropology, archaeology, and museum and heritage institutions. Legal comparisons among other jurisdictions
with colonial histories are made. For the reader’s future
reference, there is a selection of lists of legislation, case
law, and international material located in the appendix.
The study concludes with insights provided by applied
anthropologist Michael Asch who calls for radical law
reform in Canada.
Intended as a call for action, this book is a “must-read”
for anyone involved in the field of Indigenous culture
heritage. While the focus is on First Nations, the issues are
equally relevant to Métis and Inuit peoples. As a Curator
of Ethnology employed in a Canadian museum and a member of the 1991 federal Task Force on Museums and First
Peoples, I plan to use this volume as an ongoing reference;
this timely study serves to reinforce present collaborative extralegal practices and to inform future directions.
Like many of my colleagues, I have been involved in the
ongoing debate regarding the relative strengths and weaknesses of statutory intervention and other intercultural
mechanisms (as recommended in the Task Force Report on
Museums and First People, 1992). It will be interesting to
see if Catherine Bell’s recommendation for the creation of
a “repatriation institute” becomes a reality. Whatever the
solutions, our present proactive initiatives require the full
support of federal will that has, to this point, been absent
as a follow-up to the recommendations of the Task Force
Report. Katherine Pettipas, Curator of Native Ethnology,
The Manitoba Museum, Winnipeg.

